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Series Editors’ Preface

 The Moravians, a pietistic German sect who settled in piedmont North 
Carolina in the mid-eighteenth century, conducted the fi rst sustained 
Christian missionary work among the Cherokees. The mission’s most 
dynamic years were those when John and Anna Rosina Gambold pro-
vided its leadership. The Gambold years correspond to a period of enor-
mous change in Cherokee society. In this period, the Cherokees became 
increasingly engaged in a commercial agricultural economy, coped with 
land cession and removal, and began to centralize their government. 
At the same time, many traditional beliefs and practices endured. The 
missionaries were witnesses to this tumultuous time, and they record-
ed their impressions in the mission diary. Like the missionaries of other 
denominations, they were sometimes ethnocentric and condescending, 
and they often wrote about activities, such as medical treatments and 
ball games, of which they did not approve. By recording the Cherokee 
life they observed every day, however, they have left us a valuable record 
of cultural persistence and social transformation. They also have given 
us a portrait of themselves, and the kindness and generosity that is evi-
dent in this diary explains why many Cherokees addressed the Gam-
bolds as “mother” and “father.”
 The abridged edition of the Moravian Springplace Mission to the 
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Cherokees provides an annotated translation of the mission diary during 
the period of the Gambolds’ tenure. Because the Moravians wrote their 
journals in German, their native language, these documents have not 
been readily accessible to many people interested in their content. Rec-
ognizing their value, the Moravian Archives in Winston-Salem, North 
Carolina, generously permitted Rowena McClinton to prepare this schol-
arly edition. McClinton used both her own translations and those done 
in house, and she brought to the project not only her facility with Ger-
man script but also her deep understanding of Cherokee and Moravi-
an history. Her training enabled her to decipher oblique references to 
the Cherokees’ matrilineal kinship system, medico-religious practices, 
and other cultural expressions as well as Moravian notions about salva-
tion, the lot, Christ’s wounds, community, and propriety. This volume 
conveys her respect for both cultures as well as for the complex cultur-
al interactions of the people who appear on these pages. Her annota-
tions make this diary particularly useful to scholars, but they also will 
make the diary accessible to a wide range of readers. We are pleased to 
welcome this work to the Indians of the Southeast Series.
— Theda Perdue
Michael D. Green
University of North Carolina, Chapel Hill
Buy the Book
Many persons made suggestions and assisted me in the publication of 
The Moravian Springplace Mission to the Cherokees, Abridged Edition. 
Past acquisitions editor and director of the University of Nebraska Press 
Gary Dunham, now of Albany, New York, recommended that I write a 
thematic abridgment of the Moravian Springplace Mission to the Cherokees 
(2 vols., Nebraska, 2007), similar to An American Epic of Discovery: The 
Lewis and Clark Journals: The Abridgment of the Defi nitive Nebraska Edi-
tion (Nebraska, 2003) edited and with introduction by Gary E. Moulton. 
Present editor-in-chief and acquisitions editor Heather Lundine has 
assisted me in expediting the publication process. The expert attention 
copyeditor Lona Dearmont had applied to the reading and correcting of 
the two-volume Moravian Springplace Mission to the Cherokees allowed 
me to extract themes with less diffi culty than otherwise.
I am most appreciative of everyone who works at the Newberry Library. 
I use the extensive collections regularly, and the use of a Newberry carrel 
has allowed me to conduct the needed research for this project. Newberry 
Library’s John Aubry shared his fi nely tuned knowledge of the Ayer Col-
lection and Native Americans in general, which enhanced my ability to 
comprehend the complexities and nuances of the two volumes. Overall, 
the Newberry’s Research and Education staff, in particular director Jim 
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Grossman, assistant director Diane Dillon, and Leslie Kan, make available 
an ongoing scholarly community. The Newberry’s Center for Renaissance 
Studies gave me a generous grant for the project “Moravian Roots and 
Culture” that augmented the religious sections of the Moravian Spring-
place Diary, Abridged Edition. I am grateful to the center’s director, Carla 
Zecher, and assistant director Karen Christianson. The Newberry Library 
has also bestowed on me the honor of scholar in residence.
Productive travels to the Moravian Archives in Winston-Salem, North 
Carolina, and Bethlehem, Pennsylvania, have led to more substantive 
information about the life of Anna Rosina Gambold. I am grateful to 
archivist Dr. C. Daniel Crews and assistant archivist Richard Starbuck of 
Winston-Salem, archivists Paul Peucker and Laney Graf of Bethlehem, 
and former archivist Vernon Nelson.
The publication of the original volumes of the Moravian Springplace 
Mission to the Cherokees has led to speaking engagements, and on these 
occasions, I have had the opportunity to share the publication’s depiction 
of early nineteenth-century Cherokees and their cultural traditions. The 
following leaders and organizations have imparted valuable comments 
that have prompted a deeper understanding of Cherokees’ signifi cant 
place in history: David Hampton, president of the Descendants of Nancy 
Ward Association; Jack Baker, president of the National Trail of Tears 
Association; Sandy Boaz, president of the Illinois chapter of the Trail of 
Tears; William Furry, executive director of the Illinois State Historical 
Society; Mike Batanski, executive board member of the Illinois State 
Historical Society; Anna Smith, president of the Cherokee Moravian 
Historical Society; and Tim Howard, president of the Murray County 
Historical Society.
Conversations with colleagues Tiya A. Miles, Patsy Edgar, Ada Deer, 
Marybelle Chase, Sarah Hill, Tim Garrison, Julie Autry, Jeff Stencil, 
Duane King, Theda Perdue, Mike Green, Jamie Paxton, Thomas McCraw, 
Fred Hoxie, LaVonne Ruoff, Loretta Fowler, Raymond Fogelson, Helen 
Tanner, David Nichols, Gwynne Henderson, Cheryl Jett, Lorri Glover, 
Dan Smith, and Ella Drake have opened new approaches to the study of 
Native peoples in contact with Anglo America. My place of work, South-
ern Illinois University Edwardsville, has encouraged a caring, collegial 
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workplace. I am especially grateful to Carl Springer, associate dean of 
the College of Arts and Sciences; to Sheryl Lauth and Edwin Franklin of 
the Faculty Technology Center; to fellow members of the Department 
of Historical Studies; and to department chair and associate professor 
Anthony Cheeseboro.
My family has given me confi dence to stay the course. I am very 
grateful to my three daughters, Rowena, Holly, and Kathryn, my father, 
Raymond McClinton, my brother, Raymond McClinton, my uncle, 
Richard McRae, and my cousin Vaughan McRae, all of whom have 
been generous in their encouragement. I also want to thank numerous 
friends who are unnamed but are still an indelible and constant source 
of spirit and strength.
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This abridgment of The Moravian Springplace Mission to the Cherokees, 
1805–1821, is a representative compilation of Anna Rosina Gambold’s 
written observations extracted from the recently published two-volume 
edition. Anna Rosina Gambold was the principal writer from October 
1, 1805, to June 30, 1820, but other missionaries wrote from time to time: 
Gottlieb Byhan kept the diary from January 1, 1805, to October 1, 1805, 
and Anna Rosina’s husband, John, wrote during the periods April 1 to 
September 30, 1812; August 1 to November 2, 1813; and July 22 to October 
31, 1816. After Anna Rosina’s illness and subsequent death on February 
21, 1821, John left Springplace Mission in March of 1821, when he was 
reassigned to Oothcaloga, a newly opened Moravian Cherokee mission 
some thirty miles south of Springplace. To complete the entire tenure of 
the Gambold years, the year 1821 is included in this edition. Beginning in 
the summer of 1820, Johannes Renatus Schmidt and his wife, Gertraud 
Salome, came to Springplace from New Fairfi eld, Canada; however, Salem 
archivist Rev. Dr. Crews, assistant archivist Mr. Starbuck, and I cannot 
with certainty discern the handwriting from July 1, 1820, through the 
year 1821. Various missionaries’ handwritings checked against letters they 
wrote to members of the Salem congregation made positive identity a 
certainty except in the aforementioned instance.1
Editorial Policy
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Transcribed and translated from approximately 1,490 pages of German 
script, an archaic writing convention, the English translations in the 
two-volume edition adhered to precision rather literary grace.2 Spring-
place Diary narratives remained unaltered, and brackets were used for 
dates and sometimes clarifi cation. Editorially, I used ellipses to signal the 
omission of words and sentences superfl uous to content narrative and 
overall meaning of the passages. I chose to delete endemic references to 
the Savior and included them only if germane to the overall message of 
the particular passage. The centerpiece for this project is the ethnographic 
literature found within the Springplace Diary. For this abridgment, mainly 
Cherokee persons and voices are chronicled even though there is a wealth 
of information about Cherokee slaves and Cherokee slaveholding.3
Choosing an organizational pattern for this abridgment was problem-
atic mainly because Anna Rosina considered the Cherokee worldview 
as tangential to her role as evangelical missionary. But regardless of her 
focus, ethnographic materials are prevalent throughout, and choosing 
what topics to include and then sorting through substantive materials to 
determine their gravity made the project even more challenging. After 
many perusals of the two-volume edition of the Springplace Diary, two 
concepts emerged that could encompass two complementary but separate 
paths. Ever mindful that the Cherokee voice would surface and be heard, 
I chose the chapter titles “Signifi cant Events and Themes at Springplace 
Mission between 1805 and 1821” and “Continuity of Traditional Cherokee 
Cultural Traits.”
Primarily, the signifi cant events and cultural encounters addressed in 
the fi rst chapter resulted from missionary presence and the United States’ 
Indian policies. These events and encounters occurred both because of 
and regardless of the mission’s existence; many of those giving rise to 
narratives occurred within the mission’s environs. As an educational, 
religious, and political presence, alien and anomalous to the Cherokees, 
Springplace Mission and its missionaries served as a magnet for conver-
sions, rejections of Christianity, annuity distributions at neighbor James 
Vann’s plantation and elsewhere, happenings within the mission itself 
resulting from students’ sicknesses, truancy, parents removing their off-
spring, rumors of missionary ill-treatment, students’ “errant” behavior, a 
Buy the Book
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student’s death, and notable visitors. Other western-oriented infl uences 
discussed widely were uses of alcohol. The second part of the fi rst chapter 
concentrates on happenings of national importance and infl uence: the 
1811–12 New Madrid earthquake and aftershocks and the 1813–14 Creek 
War. In other words, in the fi rst chapter, careful attention was given to 
comings and goings that were happenstance to Cherokees as a whole and 
not necessarily Cherokee in origin.
In contrast, the second chapter addresses intrinsic Cherokee traditions, 
values, and undertakings that survived missionary and U.S. government 
infl uence and presence. Spiritual discourses Cherokees held with Anna 
Rosina revealed that the Cherokees did have a rootedness in their own 
spirituality. This chapter reinforces the Cherokee concept of land, Chero-
kee agricultural practices, matrilineality, body ornaments, marriages, 
healing and conjuring, rainmaking, death and burial customs, trade, 
Cherokee law and punishments, responses to Christian images, Green 
Corn ceremony, ball play, and Cherokee origin stories.
In both chapters themes do overlap. For example, alcohol use was present 
at ball play and at annuity distributions; Cherokee origin stories integrated 
Cherokee attachment to land and its resources; healing prompted issues 
of matrilineality; the hiring of conjurors included Cherokee use of cor-
poral punishment. Almost every topic has a subsection with a Cherokee 
(sometimes an American) person named (when known) as a source for 
or author of that narrative. When further content explanation seemed 
appropriate, I have included a short narrative.
An epilogue redirects the reader to Cherokee identity and survival in 
the American South. Moravian missionaries John Gambold and Johannes 
Renatus Schmidt wrote poignant refl ections considering whether forced 
removal was just ahead.
Buy the Book
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This abridgment of the two-volume Moravian Springplace Mission to 
the Cherokees illuminates the careful observations of Anna Rosina née 
Kliest Gambold, Moravian missionary to the Cherokees from 1805 to 
1821. Recorded almost daily, the narratives are extracted from the two 
volumes of The Moravian Springplace Mission to the Cherokees, 1805–1813 
and 1814–1821. The entries refl ect the interactions, at Springplace Mission, 
of mainly two disparate groups, the Unity of the Brethren or Brüderge-
meine (later named Moravian),1 and the Cherokees. A bilingual, dissident 
religious community stemming from German heritage, the Brüdergemeine 
promoted a religion of heartfelt feeling, a contrite heart, humility, and 
unconditional devotion to the crucifi ed Christ. The other group, the early 
nineteenth-century Cherokees living in parts of the present-day states of 
Tennessee, North Carolina, Georgia, and Alabama, had emerged from 
centuries’ old Mississippian traditions that imbued the physical world with 
spiritual meaning and preserved a highly refi ned system of balance and 
order. Their very rocks and streams held life that transcended the secular 
Anglo-American world that would displace them in the infamous Trail of 
Tears, the 1838–39 forced removal. Against this backdrop of heightened 
tensions over United States’ dispossession of Cherokees from ancestral 
domains, one particular Moravian missionary, Anna Rosina, took her 
Introduction
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pedagogical talents, intellect, people skills, and devotion to Christianity 
to the Cherokee Nation and lived among the Cherokees at Springplace, 
a present-day site in northwestern Georgia.2
Nestled in the valley between ridges and low, rounded, pockmarked 
mountains that formed the Appalachians, dating back some 750 mil-
lion years, Springplace was so named for its abundance of waters, seven 
bubbling limestone springs, three of which were on the thirty-fi ve-acre 
property. The region’s springs fl owed out of limestone beds into a creek 
that led to the Conasauga River, a tributary of the Coosa.3
Though seemingly isolated in the lower reaches of the Appalachian 
Mountains, this particular Cherokee land faced unabated encroachment. 
Providing inducements to settlers were the extraordinary fertility of the 
soil and a healthy climate, the fi nest climate reported to be on the border 
between Tennessee and Georgia.4 Knowing the dire circumstances Indians 
faced from settler incursion on Indian lands and resources, policy makers 
George Washington and Henry Knox were the initial ones to foster a 
series of Trade and Intercourse Acts (1790–1823) to assist the Indians in 
assimilating with Anglo-Americans. Providing “arts of civilization” also 
included offering incentives to Moravian missionaries to dwell among 
Indians.5 Expediency was key to Cherokee elders because they knew that 
their children faced a world far more complicated and complex — a world 
fi lled with land-hungry settlers poised to dislodge the Indians from their 
hereditary domains. So to forestall removal and support the Cherokees’ 
maintaining their ties to the Southeast, the Moravians acquiesced to 
Cherokee demands to teach Cherokee young people English, not Ger-
man. The Cherokees told the Moravians they had no ear for religion, 
but their admonitions failed to discourage evangelization. By 1801 the 
Moravians completed Springplace Mission, conveniently located near the 
road leading to Tellico (near present-day Knoxville, Tennessee) and just 
sixteen miles north of Oostanaula (later the capital named New Echota), 
one of several sites where the Cherokees’ National Council met.6
Springplace, centrally located in the Cherokee Nation, served as a 
welcoming center on the Federal Road7 connecting Augusta, Georgia, to 
Nashville, Tennessee.8 In 1800, when Moravian missionaries accepted the 
invitation from the Cherokees, representatives of Upper Town Cherokee 
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chief James Vann9 and Lower Town chiefs Doublehead10 and Little Turkey11 
agreed to loan the Moravians land and let Vann sell them the improve-
ments. The lot12 ultimately decided on the Vann site among the Upper 
Town Cherokees for the mission.13
On their way to Springplace, husband and wife team John and Anna 
Rosina Gambold were welcomed by Lower Town leader Doublehead at 
Southwest Point,14 the headquarters of the Indian agent to the Chero-
kees, Colonel Return Jonathan Meigs.15 Doublehead told the Gambolds 
that he hoped our “intercourse with our nearest neighbors, who are 
wild, might have a good infl uence on them.”16 Arriving by wagon and 
horseback on October 26, 1805, the Gambolds, principal missionaries 
for seventeen years, brought the “arts of civilization” — reading, writing, 
arithmetic, and Christianity — to the Cherokees. These were the very 
activities that governmental agents deemed worthy for “civilized” life. To 
U.S. policy makers, the Cherokees appeared primed as a people prepared 
to accept European instruction. Anna Rosina assisted Cherokee youth to 
learn skills amenable to U.S. policy makers as ways to value Cherokees 
as “civilized” and therefore worthy to remain in their homeland; she 
taught the sons and daughters of leading Cherokee families, The Hair, 
Rattling Gourd, James Vann, The Ridge, David Watie, and Charles and 
William Hicks.17
The spectacular life of Anna Rosina Gambold refl ected the many trials 
and contributions of the Brüdergemeine in mid-eighteenth-century Brit-
ish North America. Born in Bethlehem on May 1, 1761,18 she witnessed 
in her younger years vast changes in the Brüdergemeine as the members 
wrestled intensely from the effects wrought by the “sifting period,” their 
undue obsession with wound theology, and the demise of a communal 
economy.19 Though the founder of the Renewed Moravian Church, 
Saxon count Nicholas Ludwig von Zinzendorf, had died the year before 
Anna Rosina’s birth, Bethlehem and the worldwide Unity of the Brethren 
had not completely forsaken the practice of communalism, as the choir 
system was still in place.20 Anna Rosina’s parents, as a married couple, 
experienced the highly regulated choir or band system, a communal 
economy that was idiosyncratic to the Moravians, instituted by Count 
von Zinzendorf. Zinzendorf ’s Bethlehem, founded in 1741, divided its 
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congregation into ten choirs: single men, single women,21 older boys, 
older girls, little boys, little girls, married men, married women, widow-
ers, and widows. He believed that the choir institution corresponded to 
the stages of the Savior’s life from infancy to manhood. Christ became 
the model for the phases of human life (marriage was for procreation 
purposes only) as Moravians applied His meritorious sacrifi ces to their 
earthly existence.22 Furthermore, the choir system had utilitarian purposes. 
It expedited travel, lessened Zinzendorf ’s fi nancial outlay, and called for 
less land on which to live. In the case of Anna Rosina’s parents, married 
couples lived in their respective choirs but were allowed to come together 
at appointed times by means of a small room and corridor connecting the 
Married Men’s Choir with the Married Women’s in these dwellings.23
Choirs also served educational needs because they trained and educated 
the youth. Moravian offspring became property of the church, and the con-
gregation expected them to assist the spiritual institution that had nurtured 
them in childhood and adolescence. These pervasive practices grew out of 
the belief that the Moravian Church had fi rst claim on members’ destinies. 
Eventually communicants focused on missionary activity, and they poured 
their energy into evangelicalism whether they actually participated or not. 
These determinants diluted the family circle, but training and sending 
members to foreign mission fi elds met little or no resistance.24
When Anna Rosina came of age, she entered the Single Sisters’25 Choir 
and lived there until the lot chose John Gambold to be her husband.26 
The choir system was all-consuming; the Single Sisters represented a large 
family whose choir duties included sewing, washing, ironing, and the 
growing of apples, strawberries, white raspberries, gooseberries, and cur-
rants.27 Sister Anna Rosina labored with the other Sisters in “an exclusive 
organization in which prevailed a communism not of goods but of labor.”28 
Throughout the Bethlehem community, women served as nurses, teach-
ers, seamstresses, laundresses, cooks, maids, gardeners, and caretakers of 
livestock. Women nurtured each other, both physically and spiritually, 
from birth to death. Women were taught by women; young girls were 
tutored by women. In ceremonies, females administered such rituals 
as communion and foot washing to fellow females. Women held their 
“speakings”29 with one another whereby they unbosomed their hearts to 
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the female superintendent, or Vorsteherin, of the Single Sisters’ house.30
Moravian historian and scholar Katherine M. Faull elucidates that 
female self-awareness and self-consciousness arose not from autonomous 
reasoning but from each woman’s communication with the congregation 
and from her communion with the Savior. Additionally, Zinzendorf con-
tended that women were more receptive than men of the “right” feelings 
for what he thought constituted religion. He believed that when Jesus 
appeared again, He would appear to a woman fi rst because she possessed 
the qualities that would enable her to appreciate what it meant to be 
Keuschheit, or chaste. To sustain their chastity, women were to carry a 
picture of Mary.31 Even if married, a woman had to maintain her sense of 
virginity in order to be pure for Jesus.32 In Moravian theology, the feminine 
realm was so revered that they believed that all souls were feminine and 
thus could be united with Christ as the husband after death.33
So in tune was she with her purposeful, driven inner life that when the 
Brüdergemeine faced external turbulence during the American Revolu-
tionary War, she as an adolescent prepared herself for a teaching career in 
painting, poetry, and botany. Zinzendorf had encouraged opportunities 
for females to attain careers outside their quasi-monastic dwellings. In 
1788 she joined the newly founded Moravian Female Seminary for Young 
Ladies at Bethlehem (1785). As a teacher, her fi rst class was in one of the 
fi ne arts, where she was the fi rst instructor of painting. Furthermore, 
her penchant for all the arts surfaced, particularly her poetic talent. As a 
poetess, she was in demand for the love-feasts and other celebrations.34 
Rhyming came easy to Anna Rosina, as some of her verse has been 
preserved. A pupil in the boarding school, Anna Allen, who was born 
December 6, 1780, and was the niece of Ethan Allen of Revolutionary 
War note (he visited Bethlehem May 13, 1778) and the daughter of Levi 
and Ann Allen, died on May 22, 1795. At her burial, Sister Anna Rosina 
Kliest wrote the following (extracted from the entire poem):
’Tis Anna’s voice! Yes, blessed soul, we’ll try
Our lamps with oil here richly to supply.
Faith in the Lamb for wretched sinners slain,
Oh, may we, by his boundless grace, obtain!35
Buy the Book
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At a public examination on May 13, 1789, the female pupils gathered 
to answer questions about English and German readings, grammar, and 
arithmetic. They distributed specimens of writing among the guests. A 
composition by Cornelia Lott Greene, daughter of Revolutionary War 
hero General Nathanael Greene, described Sister Kliest as having “rare 
skill clothing the ideas of her poetic fancy in the garb of a simple diction, 
such as falls naturally and forcibly on the ears of childhood.”36
Her other skills included botany.37 It was her great love for natural 
beauty as provided by the Bethlehem hillsides banking the Lehigh River 
that allowed her to express herself openly to her pupils outside of con-
fi ning structures. She took her students on planned hillside walks and 
excursions along the Lehigh, including moonlight trips on the ferry. On 
these forays she spoke of the natural objects they saw around them: the 
many kinds of wildfl owers, the ancient forest trees, the passing clouds, 
the twinkling stars, and even the stones — the science that lay behind all 
of these was politely shown, and tactfully under the guise of pleasure, 
her pupils learned the secrets of nature.38
Her experiences at Bethlehem prepared the way for her future com-
mitment to Indian tribes; in 1803 she caught the attention of the recently 
(1802) arrived Moravian bishop, George Henry Loskiel of Herrnhut, 
Germany. No doubt he noted her success as a botany teacher and poetess, 
and her passion for the outdoors. Loskiel’s knowledge of North American 
Indians was obtained by the copious church accounts Moravians generated 
about their worldwide missions in America and in far-fl ung regions such 
as Russia, Africa, and Greenland.39 In his capacity as both bishop and 
newly elected president of the Helpers’ Conference at Bethlehem, Loskiel 
decided in 1803 to take his wife, Maria Magdalena (née Barlach), and 
Sister Anna Rosina Kliest on a journey to Goshen, in Tuscarawas County, 
Ohio, to observe Indian missions fi rsthand and hold a mission confer-
ence40 with Moravian missionary brethren David Zeisberger (the noted 
Apostle of the Indian, whom Anna Rosina called “patriarch of the fold”), 
John Heckewelder, John Benjamin Haven, John Schnall, and Benjamin 
Mortimer. The travelers expressed intense excitement encountering for 
the fi rst time in the Ohio woods men and women about whom Loskiel 
had written while in Herrnhut.
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The foray into interior America through Pennsylvania to Pittsburgh, 
then across the three rivers into Ohio and to the Ohio and Tusawarawas 
rivers, prepared Anna Rosina for the three-hundred-mile trip she would 
take in the fall of 1805 from Salem to Springplace, Georgia. On this Ohio 
expedition, Anna Rosina served as diarist and private secretary to Loskiel, 
carefully describing both terrain and people. She even noted the area of 
Lititz, Pennsylvania, and a place called Mountjoy. The Alleghenies seemed 
like giant hills, roads were miserable and poor, and nightfall brought in 
rats to forage for food. Hardships along the way failed to discourage the 
sojourners.41
Anticipating her fi rst contacts with Indians, Anna Rosina discloses her 
innermost feelings: Her desire to meet the “Red People,”42 once feared 
by her, became her all-consuming goal. At the Goshen Mission, Indians 
and Moravians greeted one another with kisses; Indians prepared fi ne 
lodging and food. She described her complete joy among those “brown 
ones, whom she loved,” that such joy “could not be moved.”43 Anna Rosina 
met Delaware Indian convert William Henry, or Gelelemend, and other 
Indians from the “brown fl ock.”44 Indian and Moravian encounters in 
the Ohio and Pennsylvania valleys led to Indian esteem of the Moravians, 
setting them apart from other Americans and evangelical societies, thus 
permitting Moravian entry into Native communities.45
Zinzendorf ’s personal philosophy that promoting the worth of all 
humanity allowed him to conceptualize the “heathen”46 in cultural, not 
racial, terms. His fi rst contact with a “heathen” convert was in 1731 when 
he attended the coronation of Danish King Christian VI. He heard a 
baptized African slave,47 Anthony Ulrich, relate that he had a sister in 
St. Thomas, “one of the Carybee islands belonging to the Danes, who 
wanted very much to learn Christianity.”48 Implementing his plans to 
organize missions among “neglected peoples,” Zinzendorf sent the fi rst 
set of Brethren missionaries, David Nitschmann and Leonard Dober, 
to St. Thomas in 1732 to preach among the African slaves.49 As a closely 
knit congregation communicating continually about every event that 
communicants encountered, there is no doubt that Anna Rosina had 
heard the story of Anthony Ulrich many times. Zinzendorf ’s personal 
mission philosophy emanated from his belief in the innate worthiness50 
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of all humans, and the application of this ideal came from earning esteem 
among the “heathen” with humility.51
Multiple mission enterprises refl ected Moravian humble spirits and 
simplicity, transnational forces that went hand in hand with mission 
activity. Jon Sensbach, a scholar of Moravian missions among peoples 
of African descent, contends that eighteenth-century Moravian female 
converts of African heritage encountered equal opportunity and treatment 
as any of their white counterparts experienced. They went through open 
doors long after other religious groups had already shut them.52 Before 
the hardening of racial lines and a growing sense of racialized gender 
roles in America during the nineteenth century, Moravians’ acceptance 
of Indians, Creoles, and Africans into their membership was a widely 
held practice.53 By the mid–eighteenth century, the Moravian Church 
ordained two women of African descent, Maria54 and Rebecca.55 By the 
early nineteenth century, another person by the name of Maria, Sister 
Maria Beaumont, a Moravian convert of African descent from the West 
Indies and a teacher, taught music at the Bethlehem Female Seminary. She 
received a Moravian education and lived in the Single Sisters’ House.56 
Moravian females in the confi nes of the choir system became acquainted 
with the spiritual and eternal desires of their fellow beings from other 
cultures and concerned themselves with their attaining educational tools.57 
Though she lived in the Cherokee Nation at this time, Anna Rosina’s 
exposure to her church’s stand on intercultural tolerance allowed her 
to pursue a practical path in the Cherokee Nation that maximized her 
strengths as a teacher, lover of nature, and a tolerant participant in the 
dailiness of mission work.
Springplace missionaries brought to the Cherokee Nation the attribute 
of nonacquisitiveness that impressed the Reverend Elias Cornelius, a 
New England Congregational minister and United States negotiator to 
establish schools among the southeastern tribes. In the fall 1817, he wrote 
of his stay at Springplace: “I shall never forget this visit. These are good 
people. They have no interest of their own. . . . I seriously think that in 
the practice of godliness, in real humility, and self-denial they are the 
brightest ornaments of the Christian church.”58
Also, Cornelius viewed the mission as belonging to the “civilized” 
Buy the Book
introduction 9
world,”59 with a school, a house for male students and visiting Chero-
kees, and two missionary dwellings. Other notable European infl uences 
looked upon as advancing “civilization” were the fence surrounding the 
property that held orderly and cleanly pruned apple and peach orchards, 
a vegetable garden to grow beans, squash, pumpkins, turnips, and sweet 
potatoes, a spacious springhouse to store milk, cheese, and butter, a fl ower 
garden, plant nursery, and two large fi elds for corn,60 fl ax, oats, hay, and 
wheat. A labor-intensive small farm allowed the Moravians to become 
self-suffi cient but simultaneously to garner the Cherokees’ approbation, 
as each shared with the other varying foodstuffs and farm implements. 
The Moravians took their unused land and placed grazing animals — a 
few goats, sheep, pigs, and horned cattle — on it.61 They had one or two 
horses to pull their wagon and haul fi rewood. The extensive use of ani-
mals and agricultural tools, and the vast variety of vegetable products just 
reinforced what Cornelius viewed as a highly cultivated place.62
Cornelius pinpointed the land directly in front of and surrounding 
John and Anna Rosina Gambold’s house as “in the highest state of cul-
tivation” and that Anna Rosina was “quite a botanist” with a “very good 
garden of plants, both ornamental and medicinal.”63 Anna Rosina’s herb 
garden was widely used by Indians and non-Indians. Having learned the 
Linnaean classifi cation system created by Swedish scientist Carl Linnaeus 
(1753), she had studied and taught plant life at the Female Seminary at 
Bethlehem, becoming one of the most well-known herbalists of her time.64 
What Cornelius noticed was a countryside improved by the hands of a 
female missionary whose agricultural endeavors had received considerable 
attention. Indeed, Cornelius described Springplace and its inhabitants 
as “a bright light in a dark, very dark place.65
Anna Rosina entered Cherokee country at an intense, ambiguous 
time when change was the only constant certainty. In the intimacy of the 
mission, she attested to what happened around her with a penchant for 
details that augmented her strength as a writer and passionate observer. 
Similar to John Heckewelder’s ethnographies,66 Anna Rosina’s chronicled 
accounts of Indian manners and customs were from a missionary, like 
Heckewelder, “who was there.”67
Buy the Book
Map 1. Springplace Mission in 1819. Based on a drawing by Abraham 
Steiner published in Edmund Schwarze’s History of the Moravian Mis-
sions among Southern Indian Tribes of the United States, courtesy of the 
Moravian Historical Society, Nazareth, Pennsylvania.
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Map 2. Cherokee Nation, 1830. This map shows Cherokee boundaries, 
political districts, and the community locations that could be docu-
mented. Except for New Echota, most Cherokee communities consist-
ed of farmsteads scattered along several miles of a river or creek. Based 
on a map drawn by Jeff Stancil of the Chief Vann House Historic Site; 
reproduced with permission.
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